It is important to note here, at the outset, that African thought, and specifically Ibo thought, on the human per son and immortality has presuppositions that have meta physical implications. Hence the justification of the title of the paper is in order. My approach will be partly interpretive and partly analytical of the cultural ideas in this context.
The Human Person
The traditional African thought about the human person is more existential and practical than theoretical. It is based on the conviction that the metaphysical sphere is not abstractly divorced from concrete experience; for the physical and metaphysical are aspects of reality, and the transition from the one to the other is natural.2 in this regard, some writers have made derogatory remarks to the effect that Africans have no speculative bent; but this misrepresentation stems from ignorance of the true nature of their existential thinking. The Ibos are not total materialists in their fundamental views of reality, especially with regard to the human person.
An essential aspect or source of the human person is the soul (mkpuru obi), spirit (mmuç). The philosophical problem here is whether these are identifiable with the body. These primitive notions which are embedded in Ibo language and other African languages are not identified with the body.
intently as an African nomad searches for water in whatever creekbed, hole, or oasis he en counters. If so, we will be led back to that vital nerve of perennial philosophy's listening for Wisdom coming from any wise people and receiving it in THEIR way of refining it--be this through proverb or ritual, through Zen meditation or simply smiling in one's love of life. Onwuanibe offers us the great service of opening our minds to an incipient dialogue between North and South rather than letting us settle for an interchange merely between East and West.
2
This idea of the connection between the physical and meta physical in African thought has been emphasized by John S. Mbiti when he said that "the spiritual universe is a unit with the physical, and that these two intermingle and dovetail into each other so much that it is not easy, or even necessary, at times, to draw the distinction or separate them," (African Religions and Philosophies, New York; Doubleday and Company, Inc., 1970, p. 97) î>ëe also Placide Tempels' idea of Vital Force as the ontological medium of the physical and metaphysical (Bantu Philosophy, Paris Ve: Presence Africaine, 1969). It is important to note that the sense of "metaphysical" as "ontological" is in place here because the ontological is more than the concern with beings of a physical nature.
How is it that in virtually every language of the world, not only African languages, people say, "I have a body," "This is my body" or "This body is mine," and not "I am this body," --meaning by this, "I am totally this body."? It is absurd to identify oneself totally with one's body, for example, to say "I am totally identified with this body"; for one is prima facie aware that one is more than one's (this) body. One might object to the nonidentifiability of oneself totally with one's body by saying that when somebody pushes one, one could react by saying, "Don't push me." It seems that here one is identifying oneself with one's body which is pushed. However, within one's consciousness, this does not mean total identification of oneself with one's body but an identification of a relation of one's body to oneself. The seemingly complete identification of the expression, "Don't push me" is due to the vagueness of ordinary language. The possessive case phenomenologically and linguistically indicates that there is more to one than one's body. It is offensive not to be greeted. In Heideggerian term inology, man in-the-world is not merely ready-to-hand, that is, functionalized. Man's existence (dasein) transcends the level of a role to be played or used. In Ibo metaphysics, living is a form of participation in which a fundamental distinction is made between the ontological and the ontic, between humans and animals. To be said to be an animal is to be depersonalized. The distinction between humans and animals is shown in corresponding attitudes : for one does not greet animals even if they are highly regarded pets. Not to be greeted among the Ibos can be construed as a form of depersonalization. When one looks at you, one may see you as an object or a subject. Looked at as an object by another in terms of Sartre's notion of "gaze", you lose the transcendence of subjectivity. In Buber's terminology, the relation here is an I-It relation; but what the Ibos mean in greeting another person is an I-Thou relation. The greeting is genuine, and you can feel its authenticity through the concomitant smile of the one who greets you. A foreigner from the western world will be surprised at the^ shower of warm greetings he or she will receive when staying
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in an Ibo community, and at the loud and warm conversations that go on among passengers in public vehicles. This is a contrast to the silence one often experiences among passengers in public vehicles in the western world. An American alone taking a bus from Cleveland to Washington D.C. will enter the bus, go straight to his seat, take up a paper to read, and most probably will not greet any fellow passengers. He or she is lonely in the midst of a crowd of passengers. He or she is not really a "fellow passenger"; for others in this case are not present. Silence or lack of communication constitutes an accute problem of alienation in the western world today.3 A metaphysical analysis of the presence of the human per son shows the distinction of the human person as subject and not as object. Object-oriented thinking aims at controlling and exploiting the other, while subject-oriented thinking feels the demand of the freedom of the other. The human is not basically resolvable into physical data. The presence of a person as subject is not ultimately objectifiable. Even when one attempts to objectify the self which is the source of personhood in the process of introspection, one sees that the attempt is illusory in that the attempt to posit the self ultimately as an object is countered by a concomitant negation; for there is a dialectical movement of affirmation and negation in the process of introspection to save the transcendental aspect of the human self, that is, when one holds the self as an object of consciousness, there is always in the background the receding and incomplete self which negates ultimate objectification of the total self. This is a primitive movement that is amenable to metaphysical reflection. The self transcends the objective category. That is why in his philosophical reflection, Immanuel Kant indicates the self, in this case, Transcendental Ego, as pure subject, as Transcendental Apperception.4 And in his phenomenological investigations, Edmund Husserl criticized Descartes for not making a transcendental turn when Descartes posited the self as a "thinking thing". On the contrary, the self or personhood involves "no-thingness". For this reason, Sartre rejects the idea of a transcendental ego which he thought makes the self a transcendental something (it). He prefers to denote the self, For-Itself as Nothing as opposed to In-Itself which is a mass of being, an "It". True personhood, as pure subject, is not something that can be analyzed into anything. Hence, for example, Kant could not get at himself as object of awareness; nor could Hume find his "self" either. Personhood is a manifestation or presence even through a body, but never identifiable with it. Since "person" is primitive, the inability to analyze person (qua subject or soul) is not an argument for its non existence but for its "transcendence" or "no-thingness" ("Thou"). In Xbo greetings, the "Thou" is manifest and emphasized. Nobody greets a body but "what" is manifest through the body.
In Ibo philosophical reflection, the self deriving from the soul and spirit indicates the personhood. To talk of human-person makes sense only when to be human includes not only the physical aspects but also the transcendental aspect. Here the transcendental aspect includes the mental to a certain extent.
The essential greatness of a culture consists of the commitment to personhood, and to all that it stands for, viz., in terms of human rights; and conversely, a decline in the consideration of personhood is symptomatic of a decline of a culture. Periods of high culture, philosophical options included, give expression to the transcendence of the human person, for culture is not essentially materialistic. In Ibo culture the transcendence or subjectivity of the human per son finds expression in egalitarian spirit. On the contrary, a culture which emphasizes materialistic attainments can achieve mechanical perfections without adequate idea of personhood.
While, on the one hand, what is empirical and objective carries a sense of clarity and comprehensibility; on the other hand, the subjective sphere is fraught with a certain opaqueness, incomprehensibility and mystery because the subjective domain cannot be totally subsumed under the categories of reason. Human existence is metaproblematic because it is not totally discoverable, and consequently, it allows for philosophical faith, which is not a denial of reason but a recognition of its limits.
Death
Since human existence embraces both physical and meta physical aspects, death poses a problem. Is death an ulti mate situation? The answer given to this question shows the adequacy or inadequacy of a person's view of the human person. Death carries a sense of mystery with it.
The Ibos express the inescapable nature of death by rhetorically asking "Onwere anya ebe pnwu?" (Who has eyes that will not see death?) The conceptionof death as part of the human condition is universal. There is a certain fear attached to death because it is not totally known, and consequently, not wholly accepted. A spate of literature has now appeared on the literary scene, the upshot of which is to reconcile people to the acceptance of death; and this acceptance is considered by some writers as a source of personal growth.5 in the context of existential phenomen ology, the acceptance of one's death is indicative of one's authenticity.6
To a materialist death poses as man's ultimate situation which carries a sense of absurdity in man's total frame of reference; but to a mind imbued with human transcendence with regard to personhood, it is a passage to the world beyond.
In Ibo existential frame of reference, as in other African cultures, although death instills fear in the minds of men, its redeeming feature is that it is a "passage", a "going home" to the world beyond. Death does not destroy the tissue of human possibilities and aspirations because of the native sense of immortalityJ Just as a seed partly dies in the ground and springs to life, so does man die and take on refurbished life. This follows a kind of conservation law. However, the time of a person's death is an occasion of mourning, especially if he or she is young. The death of old people is regarded with mixed feelings of sadness and smouldering joy, in that the physical presence of the deceased is lost, and in that the deceased person is going home to be with the ancestors. The death of the young is not easily accepted, and it is considered "unnatural" in the sense that in the order of nature for a young person to die is not to follow in the natural order in which the old die first. This appears to be in accord with the traditional 
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universe in which the natural, moral, and metaphysical spheres blend into a system. The deceased have changed condition, and they are no longer in the company of the living as they used to be.
Immortality
A fundamental question to be asked is whether personal immortality is so elemental in man that it is based on a kind of intuition, and does not require rational justifica tion by long argumentation. The universality of the belief in personal immortality in all cultures weighs in favor of the innate sense of personal immortality. But this does not nullify the quest for strong: proofs by way of argumen tation and scientific evidence. In describing the complexity of human individuality, the Ibos distinguish the soul from breath with which it is associated; for breath is a sign of life. They also talk about shadow which is like breath. Both breath and shadow vanish at death and are generally thought not to continue in existence elsewhere. It is thought that corpses cast no shadow and this is a sign of a ghost. a n a l y s e s o f s o m e d r e a m s .  D e a t h is l i k e a d r eam.  S o m e  d r e a m s a r e so v i v i d t h a t o n e t h i n k s t h a t o n e ' s d r e a m s a r e  h a p p e n i n g in w a k i n g life.  In s o m e d r e a m s , o n e m a k e s a  j o u r n e y to f a m i l i a r o r u n k n o w n p l a c e s , e n c o u n t e r s s t r a n g e  p e o p l e , m e e t s a c c i d e n t s , a n d s o m e t i m e s s e e s a n d c o m m u n i c a t e s  w i t h d e a d r e l a t i v e s a n d f r i e n d s . W h i l e th e b o d y o f t h e  d r e a m e r is s t a t i o n a r y i n s l e e p , s o m e p a r t o f t h e d r e a m e r ,  t h e soul, s p i r i t , is a c t i v e in d r e a m " e x p e r i e n c e s . " T 
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G-9 i m m e m o r i a l a r e s a i d to b e l o n g to th e c l a s s o f a n c e s t o r s . T h e " l i v i n g -d e a d " a r e s a i d to b e p o w e r f u l .
I n d i c a t i o n s o f t h e s e n s e o f i m m o r t a l i t y c a n b e s e e n f r o m
h e n a t i v e s h o l d t h a t t h i s a c t i v e p a r t w i t h a " s p i r i t u a l i z e d b o d y " is t h e i m m o r t a l self. O n e m a y a r g u e t h a t t h e c o n t e n t o f d r e a m s is n o t h i n g m o r e t h a n th e c o n c o c t i o n s o f t h e i m a g i n a t i o n f r o m t h e m e m o r y o f w a k i n g e x p e r i e n c e s i n r e a l life; fo r in s o m e d r e a m s t h e i m p o s s i b l e c a n h a p p e n ; f o r e x a m p l e , I h a v e d r e a m t t h a t I w a s f l y i n g . H o w e v e r , t h e c o n t e n t o f s o m e d r e a m s c a n n o t e a s i l y b e d i s m i s s e d as c o n c o c t i o n s o f t h e f e r t i l e i m a g i n a t i o n . S o m e d r e a m s a r e v e r i d i c a l . S o m e h a v e d r e a m t o f t h i n g s t h a t e v e n t u a l l y c a m e t r u e in r e a l life. W e h a v e h e a r d o f the P h a r a o h ' s d r e a m s a b o u t th e f a m i n e w h i c h e v e n t u a l l y s c o u r g e d E g y p t ; o f N e b u c h a d n e z z a r ' s d r e a m s w h i c h D a n i e l i n t e r p r e t e d . S o m e p e o p l e h a
y i n g t h a t m y i m a g i n a t i o n d r e w f r o m m y w a k i n g e x p e r i e n c e w h e n t h e s e d e a d r e l a t i v e s w e r e ali v e . A l t h o u g h m o s t d r e a m e x p e r i e n c e s o f c o m m u n i c a t i n g w i t h t h e d e a d c a n b e e x p l a i n e d t h i s w a y , b u t n o t all. O n e s t r i k i n g e x a m p l e is a c a s e in w h i c h a f r i e n d o f m i n e t o l d m e a b o u t a c e r t a i n w i d o w . Sh e s a w h e r d e a d h u s b a n d in a d ream, w h o t o l d h e r t h a t h e w a s l o n e l y a n d w a n t e d h e r to f o l l o w him. T h e w i f e a g r e e d a n d p r e p a r e d to f o l l o w t he d e a d h u s b a n d . S h e c a l l e d h e r c h i l d r e n a n d a s k e d t h e m n o t to c r y f o r h e r b e c a u s e s h e w a s s o o n to f o l l o w h e r h u s b a n d .
A y e a r late r , s h e d i e d e x a c t l y t h e s a m e h o u r a n d d a y h e r h u s b a n d died.
T h i s c a s e p o i n t s to th e v a l i d i t y o f m a i n t a i n i n g t h a t d r e a m s c a n b e w a y s o f r e a c h i n g o u t to t h e w o r l d b e y o n d . S o m e d r e a m s t h u s c o n t a i n p a r a n o r m a l e l e m e n t s w h i c h a r e i n d i c a t i v e o f t h e w o r l d b e y o n d , a n d t h e Ib o s t a k e t h e s e s e r i o u s l y .
T h e a p p e a r a n c e s o f g h o s t s a r e p a r a n o r m a l , a n d p h i l o s o p h i c a l l y , a r e o p e n q u e s t i o n s .
T h e r e a r e m a n y c a s e s o f g h o s t l y a p p a r i t i o n . b u r i a l^ is th e r e c e p t i o n o f the d e c e a s e d p e r s o n b y p e e r s i n t h e n e x t w o r l d .
A l t h o u g h t h e y m a y n o t b e c o n c l u s i v e e v i d e n c e f o r p e r s o n a l i m m o r t a l i t y , t h e y a r e i n d i c a t i v e of it. T h e w o r l d b e y o n d is c o n s i d e r e d to b e l i k e t h i s w o r l d , a n d t h e " l i v i n g -d e a d " a r e s a i d to c o n d u c t t h e i r l i f e a c t i v i t i e s i n w a y s s i m i l a r to th i s life. T h i s is w h y t h e d e a d a r e b u r i e d w i t h m a t e r i a l g o o d s s u c h as m o n e y , c l o t h i n g , a n d j e w e l r y f o r t h e i r u s e . H T h e s i g n i f i c a n c e o f th e s e c o n d
T h e r e is th u s a n a t u r a l t r a n s i t i o n f r o m t h e p r e s e n t l i f e to th e other. b e l i e v e i n r e i n c a r n a  t i o n (ey p u w a ) as a w a y o f p e r s o n a l i m m o r t a l i t y , a p h i l o  s o p h i c a l p r o b l e m a r i s e s i n i n s t a n c e s w h e r e a d e c e a s e d  m e m b e r o f a f a m i l y is s a i d to h a v e b e e n r e i n c a r n a t e d a n d  is s t i l l i n v o k e d a m o n g t h e a n c e s t o r s . T h e r e a p p e a r s to b e a c o n t r a d i c t i o n h e r e .
In v i e w o f th e f a c t t h a t t h e Ibos
A s o l u t i o n o f t h i s a p p a r e n t c o n t r a d i c t i o n c o u l d b e t h a t the h u m a n b e i n g (soul) h a s a m u l t i p l e p e r s o n a l i t y :
as a m a n i f e s t a t i o n , " T h o u " , it is n o t r e s t r i c t e d as a n o b j e c t .
H e n c e , o n e p e r s o n a l i t y c o u l d b e r e i n c a r n a t e d w h i l e th e r e s t r e m a i n a m o n g t h e " l i v i n g -d e a d " i n th e w o r l d b e y o n d .
T h e Ib o e x p r e s s i o n " I h y i n a -e j e i n y i n a -a y o " ( M a n y go, m a n y r e t u r n ) e p i t o m i z e s th e m e t a p h y s i c a l p r i n c i p l e s u n d e r p i n n i n g c o n t i n u i t y in p e r s o n a l e x i s t e n c e , i m m o r t a l i t y , e s p e c i a l l y r e i n c a r n a t i o n . H u m a n s do n o t r e i n c a r n a t e as s u b h u m a n s e x c e p t as a f o r m o f p u n i s h m e n t f o r e v i l l i v e s . B e l i e f in r e i n c a r n a t i o n is so s t r o n g t h a t d y i n g p a r e n t s o r r e l a t i v e s c o n s o l e t h e i r c h i l d r e n o r r e l a t i v e s t h a t t h e y w i l l c o m e b a c k to them.
T h e d y i n g p a r e n t s o f t e n t e l l the f a m i l y w h a t k i n d o f l i f e a n d p e r s o n a l i t y t h e y h o p e fo r w h e n t h e y r e i n c a r n a t e .
T h e r e a r e i n s t a n c e s w h e r e the p r e
d i c t i o n s o f d y i n g r e l a t i v e s w i t h r e g a r d to t h e i r r e i n c a r n a t i o n a r e s a i d to h a v e c o m e true. A n i n t e r e s t i n g c a s e is o n e w h i c h m y f r i e n d , Dr. F e l i x E k e c h i , a p r o f e s s o r at K e n t S t a t e U n i v e r s i t y , t o l d m e a b o u t a r e l a t i v e w h o r e i n c a r n a t e d in h i s b o d y . H e s a i d t h a t t h o s e w h o k n e w t h i s r e l a t i v e o f h i s s a i d t h a t w h e n t h i s r e l a t i v e w a s a b o u t to di e h e t o l d t h e
These material goods also indicate the hope that the deceased person may return (reincarnate) well-to-do or be in a place of abundance.
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T h e s e c o n d b u r i a l t a k e s p l a c e b e t w e e n two w e e k s to t h r e e y e a r s a f t e r t h e i n t e r m e n t o f t h e b o d y o f th e d e c e a s e d . It is a n o c c a s i o n o f f e a s t i n g a n d c e l e b r a t i o n s u r r o u n d e d w i t h pomp.
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